REFLECTIONS OF THE 1986 INTERMEDIATE GENERAL CHAPTER
ON MISSION AND EVANGELIZATION IN THE AUGUSTINIAN ORDER TODAY

PRESENTATION OF THE MESSAGE

At the meeting of Madrid, held in September of 1985, the Major Superiors expressed a desire that a document on the great themes of Mission and Evangelization and their reciprocal relationship for us as Augustinians be prepared for the entire Order. 


At the end of January of this year, the first draft of the document was sent to the Major Superiors, asking them to subject it to serious study in their particular circumscription and to propose suggestions and modifications. 


On the basis of the responses received, in fact there were very few, a second draft, was prepared and sent to Chapter members at the beginning of the month of July. 


At the Intermediate General chapter each of the groups was asked to examine and rework various sections of the document. 


The Chapter members felt that it was opportune to send this Message to the Order, after been revised by a commission based upon the suggestions that emerged from the group and general discussion at the Intermediate Chapter. 


This is not to be considered an exhaustive document on the great themes of Mission and Evangelization, though it follows in the line of those concerns and demands of the post-conciliar Church (see, Evangelii Nuntiandi) and of the Order (see, the Dublin and Mexico documents). 


It contains useful directions leading to a reflection on one’s personal life and our life in common, especially concerning our apostolic service. 


The many weighty questions contained herein require an attentive and deep reading, calling forth dialogue and the interest of everyone. 


One’s personal contribution is absolutely necessary in order to concretize in the particular situations the lines of direction addressed to the entire Order, given the Order’s diversity of place and situation. 


It is the desire of the Chapter members that the practical application of the message by the Provinces, Vice-provinces and Vicariates be communicated to the Prior General, so that they might be communicated to the Order and shared in by all. 

Rome, 30 September 1986

Fr. Martin Nolan, O.S.A.

Prior General
REFLECTIONS OF THE 1986 INTERMEDIATE GENERAL CHAPTER
ON MISSION AND EVANGELIZATION IN THE AUGUSTINIAN ORDER TODAY
Introduction

1. During this the centenary year of the Conversion of St. Augustine the Intermediate General Chapter, aware that our mission and evangelization are intimately bound up with our conversion, proposes as a theme for reflection by the members of the Augustinian family: Mission and Evangelization in the Augustinian Order today. 


The Centenary year of the Conversion offers a graced occasion, an opportunity to re-evaluate the Order’s fidelity to the mission entrusted to it by God by means of the Church
. 


Evangelization belongs to the very nature of the Church, for it continues in time the presence and mission of Christ himself
. 


The Augustinian Order, in its centuries-Iong tradition, has responded to the call of Christ to become the continuation and prolongation in time of His evangelical mission. It desires to verify in the light of the Gospel and the rich and coherent pastoral witness of Augustine that it has listened to, lived out, and shared with joy the faithfulness to the Word that is Christ. 

The Gospel lived in the Order

2. The Order is one of the fruits of the Gospel, of the “good news” of the Kingdom. It is indeed a community of believers, a community of hope lived and shared, a community of fraternal love which continually needs to assimilate what it must believe, namely the reasons for its hope and the new commandment of love
.


Therefore the Order is obliged in the first place to listen and to welcome the Gospel as a grace, and to live it with joy, commitment and force
.


To live the Gospel in our Augustinian community with one heart and one soul turned to God in love is a duty which requires a daily conversion. In fact it means choosing what is the good of others in preference to one’s own interests, to make oneself available to those placed in authority to serve the brethren, and to have compassion for them in view of the difficult task which they perform
.


To live the Gospel values with self-renunciation and fidelity to the Cross, in the spirit of the beatitudes, demands primarily a total interior reshaping which the Gospel calls metanoia, that is a radical conversion, a profound change of mind and heart
.

Mission of Christ in the Order

3. The Order as part of the Church welcomes with joy the call and mission which it receives from Christ Himself. It is a gift of the Spirit of Christ who makes all things new
. It shares also the joys and the hopes, the sorrows and anguish of modern men and women
. 


For this reason if it wishes to enjoy the newness of the Spirit and live by the strength and love of the Gospel the Order needs to be ever newly ‘evangelized’. It has need of conversion and constant renewal if it is going to be able to evangelize the world with credibility
. 

I. To evangelize first and foremost by the witness of our life

The Apostolic community

4. The primitive Christian community, animated by the fervour of the Spirit poured into it in the form of tongues of fire which divided and rested on each one
, felt moved to live in fraternal union “having only one heart and one soul; no one claimed private possessions, as everything they owned was held in common... Distribution was made according to what each one needed... Each day, with one heart, they regularly went to the Temple but met in their houses for the breaking of bread; they shared their food gladly and generously; they praised God... The apostles continued to testify to the resurrection of the Lord Jesus with great power”
. St. Paul was completely convinced of His presence in the community
. Powerfully united by the love poured into their hearts by the Spirit
, the disciples witnessed by their life that Christ was risen and alive in their midst
.

The Augustinian community

5. St. Augustine based his Rule of life on the apostolic community. He wanted to create an environment in which people “not as slaves under the law but in freedom under grace”
 would commit themselves to be a community of love. The ideal of a community with one heart and one soul on the way to God was expressed each day in the preferential option to seek God and the common good. 


“And in the person of all those who willingly and humbly listen and lead a tranquil life committed to pleasant and salutary occupations the Church finds her delight and says: ‘I sleep but my heart keeps vigil’. What is meant by ‘I sleep but my heart keeps vigil’ if not ‘I rest so as to listen’. My free time is not destined to nurture laziness but to attain wisdom... I keep myself free from all occupation in order to contemplate You, my Lord... that is, I put aside my ordinary occupations and my soul is absorbed in divine love”
.

As Possidius tells us, Augustine lived this experience for three years, dedicating himself to fasting, prayer and good works
. It was a way of life that he loved, in which he would have happily passed his days “resting gently in that quiet in which the Church enjoys its own delights”
.
Community at the service of contemplation

6. St. Augustine was certainly drawing on his own experiences in describing in lyrical tones the quiet life of contemplation which is ultimately our destiny: 


“This contemplation is promised to us as the term of all our actions and the everlasting fullness of our joy... then will be fulfilled what is written: ‘You will fill me with the joy of Your presence’ (Ps 15,11). After this no further joy will be sought, for there will be no other to seek for: the Father will reveal Himself and this will be sufficient for us”
.

This life of contemplation is the end of all our good actions. The roots of this blessed life are found in God who reveals Himself present at the centre of our hearts
 where He fills us with joy: “When I will be united to You with the whole of myself there will be no more pain or sorrow for me. My life will be true life, wholly filled with You”
.
Contemplative community at the service of charity

7. It is possible and desirable to have even in this pilgrim existence a foretaste of the joy of the life of contemplation
. When however Christ in need knocks at the door of our quiet and asks for our help, we must come to His aid: 


“He knocks to shake from their quiet holy men given to meditation, and He cries: Open up to Me, you who by virtue of the blood I shed for you are My sister; by force of the union I have effected with you, you are My loved one; in virtue of the gift of the Holy Spirit you are My dove; because of My word which by reason of your meditation you have heard with greater fullness, you are My perfect one: open up to Me and preach Me abroad. How can I enter into those who have closed the door on Me, if there is no one to open up to Me? And how can they hear if there is no one to preach?”
 


Augustine knew how to read his own story in the light of the scriptures. As soon as he was converted, he gathered around him some friends in order to create a “contemplative” community, dedicated, that is, to prayer and study
.


Having become a priest he continued, as much as he was able, this style of life. When he became bishop be wished to live in community, and while by day he was occupied with the pastoral care of bis people, by night he gave himself to study and prayer
.


Naturally the daily concerns of pastoral care caused him tension to the point where be could well appreciate the words of the psalmist: “Who will give me wings like a dove, to fly away and find rest?”
 All this however did not make him abandon the needy Christ who continued to knock at the door of his quiet. He longed at heart for the contemplative life with its peaceful rhythm
, but the joy of serving the Church and contemplating Christ every day in the needs of his brothers prevailed
. 

Contemplation and action: complementary opposites

8. When Christ calls the Order to the active life, this creates acute tensions between concern for a life of religious observance and the clear needs of the apostolate. Such tensions often tempt one to embark on a radical and unilateral solution: to promote observance at the expense of apostolic needs, or to abandon observance under the pretext of the needs of the apostolate. The experience and teaching of St. Augustine, who dealt with the problems by living them, demonstrate that such a unilateral solution, instead of resolving the problem actually means infidelity; in other words failure to respond to Christ. The tensions, an existential fact of life, become sources of growth when harmonized, and enrich each other reciprocally: contemplation leads to action and action is nourished by contemplation. The two terms, instead of negating each other, are resolved only by the superior choice of charity: royalty to the interior Christ of the community life and responsiveness to the needy Christ Who is knocking at our door from without. 

The Good News of the Gospel

9. The Order, as was said at the beginning, is one of the fruits deriving from acceptance of the good news of the Gospel. The Good News is the joyful announcement of the fulfilling of the promises and of the alliance offered by God. Christ incarnate, Son of God, is Himself the Good News. He was made man. He became in all things like His brethren, put to the test in all things like us, apart from sin
. With the human limitations He assumed, He showed us how we too with our limits can unfold completely to the fullness of life
, to perfect joy
, to true freedom
 and the profound peace
. He freed us from death itself
. And after His death He gave us the gift of His Spirit Who lives His life in us
, Who prays in us His ABBA
, and Who in us is the divine guarantee of the future
. 


This is the life that the Order as a whole and each of its members is invited to live and by divine mission share with others. To evangelize is to share this Good News. 

II. Mission and evangelization

10. By divine mandate the Church is obliged to go into the whole world and preach the Gospel to all
. The mission of evangelization, which is the grace and the vocation proper to the Church, constitutes its most profound identity
 and its fundamental task
. 


Yet the person who proclaims the Gospel of salvation in the world does so only in the name and with the grace and by command of Christ the Saviour, the Church acting as mediator. “How will they hear of Him unless there is a preacher for them? And how will there be preachers if they are not sent?”
 No one may perform this service unless one has previously been sent. 

Evangelization: an ecclesial act

11. The whole Church is missionary. The work of evangelization is a fundamental duty of the People of God and each of its members. Yet evangelization is never for anyone an individual and isolated act; it is essentially ecclesial. When the most unknown catechist, preacher or pastor in the most remote place gathers together his little community, and preaches the Gospel or administers a sacrament, even if he is alone, he is accomplishing an ecclesial act. His action, through institutional links and also because of the invisible bonds and deep roots in the order of grace, is certainly linked with the evangelizing activity of the whole Church
. 


This presupposes that whoever evangelizes does so, not by arrogating a mission to himself or simply because of some personal inspiration, but in union with the mission of the Church and its name. 


If one evangelizes in the name of the Church, which in turn does so in virtue of a mandate from Christ, it follows from this that no evangelizer is the owner of his own evangelizing activity, exercising personal discretionary powers and following criteria and perspectives of the individual nature. On the contrary, an evangelizer must operate in communion with the Church and its pastors. 

Mission and evangelization by us as Augustinians

12. The essential task of the Order is evangelization, in virtue of the divine mandate directed to the whole Church. Religious consecration, which has vowed us to God for the sake of His kingdom, has as a consequence vowed us to the life and evangelizing mission of the Church. The religious life is, in fact, a gift of the Spirit in the Church and for the Church. 


Likewise those who, following a special call from the Lord, dedicate their life exclusively to prayer and sacrifice, as do our sisters of the contemplative life, fulfill a mission which is eminently apostolic by reason of the spiritual communication that exists between the members of the People of God. 


The forms of our mission are specified for us by means of the authority which by vow are bound to welcome as an incarnate expression of the salvific will of God. Such mediation is authentic when there exists between those who serve in authority and those who have committed themselves to accept it, mutual respect nurtured by dialogue. Dialogue in this case is none other than both parties listening attentively to God Who reveals Himself through our brothers and sisters and the signs of the times. It is God and God alone Who commands and sends when there exists this, and this only, kind of mediation: the two sides simply obey God, each in keeping with his or her proper role
.


In this way is created the true community reaching out towards God, which is concretely manifested in reciprocal love. And when dialogue becomes a communal listening to the voice of God, the service of authority and the availability of the religious confirm the mission entrusted to us by God. 

Authenticity of our mission

13. The individual who maintains this attitude of generosity, and carries out his mission accordingly, has the grace of God as guarantee of its authenticity. Such is not the case when one is engaged in apostolic work in such a way as to believe he can do without the service of authority. This is likewise true when one resists authority by passing inflexible attitudes. He shows himself not disposed to place himself at the service of God’s will as expressed by the needs of the indigent Christ in His people, and interpreted through the medium of authority. In so doing, his efforts at evangelization are rendered useless. They no longer enjoy the divine guarantee of authenticity. They may in time win public applause but they cannot be said to bear the seal of the Order or of the Church of Christ. 


The measure of our commitment to the mission which God entrusts to each one of us depends on our will and capacity to choose liberally the good of the other in preference to our own personal interest and outlook
.

Mission and contentment

14. The designs of God for each one of us are designs for happiness and peace
. 


God certainly gives Himself abundantly to all who open to Him their heart and life. God does not fail to crown with His gifts those who like Augustine are ready to forego their own comfort, even their preferred work and location, in order to meet the needy Christ wherever and whenever He asks us to sacrifice our own quiet
. When we go generously to where God calls us through obedience, we may be certain that He accompanies us; and we have the joy of being useful to Christ Himself. When we work for the salvation of His people, Christ makes Himself present in our work of evangelization. His strength becomes ours. 

III. Efficacy of evangelization by us in the world of today

15. The conditions of modern society oblige everyone, as Pope Paul VI says
, to review the methods of evangelization, to study by whatever means how to bring to modern men and women the message of Christ which alone provides the answer to their questionings and with it the strength to fulfill their duty as members of the human family. In order to make a valid response to the demands of the Council, adds Pope Paul, it is absolutely necessary to keep in mind the patrimony of the faith which the Church has the duty to preserve in all its purity, and also to present it to the people of our time, in so far as possible, in a way that is both understandable and persuasive
.


Society is changing at an ever accelerating pace. These changes compel us to seek out new ways and effective strategies of communicating the Good News of the Gospel. The political divisions and economic inequalities, the spiral of terrorism that arises therefrom and ensnares desperate people, the exploitation of millions hovering on the brink of survival, or actually dying of hunger, and the consequent spiritual and human impoverishment of both exploiters and exploited - these sharpen the dispersion and fragmentation of society and constitute the most striking features of the world at present, itself so depressed and awaiting a word of hope and liberation. 


To us Augustinians in our mission of evangelization today is addressed the following question: 


What methods must be followed in proclaiming the Gospel so that its power can accomplish its effects?

The Gospel: the unique power for salvation

16. The answer to this question is of capital importance because the communication of the gospel message is not an optional contribution by the Order: it is a duty incumbent on us
. On obedience to this mandate depends our mission, the coherence of our life, our own salvation and that of those we serve in our vocation. The Gospel is unique and irreplaceable and does not admit of indifference or syncretism or accommodation. It is the splendour of the revelation of God about the human person, about our glorious future, about Christ as the only way towards that future. It is the power of God for the salvation of whosoever believes
. It is the Word of God, Who is Christ Himself, to Whom we Augustinians are called to dedicate our life, our time, and our energies
.

Credibility of life: the primary witness

17.In our personal and communal vocation we are called to a continued conversion or metanoia. It is our task as Augustinians by divine mandate to make visible the power of the Word of God in our life as a community, to recall the gospel values in a life modeled on the example of Christ of the first Christians
.


The first prerequisite for evangelization is a life lived in gospel freedom and in community friendship. Preaching the Word without a corresponding life of communion with God in contemplation and prayer as well as friendship with the brothers - “only one heart and one soul in the way to God”
 - would lack credibility. 

Evangelizing today

18. A world rived by divisions, alienated, has need of the “Good News” being proclaimed, that God knows everyone by name, that He has chosen them, that He loves them, that He is near at hand
. Today’s people need clear evidence of a tomorrow that is assured, guaranteed by the love of God. These who are victims of depersonalising systems, of unjust structures and social oppression have a special need for the proclamation of the risen Christ who combats every form of exploitation and manipulation
.


Evangelized by the Lord in the Spirit, we are sent to bring this Good News to all our brothers and sisters, especially to the poor and the forgotten. 


The proclamation of the Good News must be translated into a prophetic cry against injustice and into an effective program of human betterment. 


The preferential option for the poor must not remain on the margins or periphery, but at the center; not simply on a social level but also on an ecclesial and Augustinian level. Only in so doing will it become evident that the Reign of God, which means salvation, is already present in our midst. 


The poor are at the center of the Gospel. They must also be at the center of our religious life. In order to be prophets of hope, a hope founded on the Lord’s presence in the midst of his people, and prophets of liberation from every form of misery, we must make a decisive choice to live with the poor and for the poor. Only in this way can our poverty, accepted and shared as a state of life and as a liberation from things, proclaim the Kingdom that is coming, lead to fraternal communion, and bring about action for building a world that is more livable and human
. 


This evangelizing task leads us to complete conversion and communion with Christ in the Church. It will impregnate our culture. It will incite us to the authentic improvement of our communities. And it will make us a critical-minded, guiding presence in the face of the ideologies and policies that condition the fate of our nations
.

Various forms of evangelization

19. The apostolic task of Augustinians developed over the centuries and also today has many forms. The conversion experience of Augustine which was a profound experience of liberation and which is at the root of Augustinian monastic life, calls us to dedicate our-selves to the true liberation of men and women at all levels
.


Any apostolate developed either within the community or directly for the service of the people of God, is valuable in so far as it makes present the Christ of the Gospel as the true liberator Who pardons sins, Who is offered in the eucharistic bread, Who counsels and consoles, Who is dedicated to the poor, Who doesn’t ignore the souls of the rich either
, but is always and everywhere ready to gladden the hearts of all with the Word and with grace. 


The proclamation of salvation, a task renewed constantly in the light of the needs of the Church and of a local situation, motivates the pastoral ministry of our religious. 


Many of our brothers are engaged in the work of re-evangelization of the “Christian” peoples of the west; others are involved in the missionary work of primary evangelization of peoples not yet Christian and among whom the Gospel hasn’t taken deep root. 


Those who dedicate themselves to study and the apostolate of the pen are evangelizers in the profound sense of the word. They reveal the hidden riches of the scriptures, of theology, of spirituality of history, for the enrichment of all. 


Educators are most important for human development and that of society because they open minds to the vast horizons of culture and science, and at the same time the fascination and power of the Gospel for the liberty and exaltation of the sons and daughters of God. 

The example of St. Augustine

20. St. Augustine employed his acute intelligence, his oratorical skills and his intuitive capacity, whether when speaking or writing, to diffuse the Good News which he himself discovered with the aid of grace
. 


He preached to the simple people of Hippo in eloquent and persuasive language, adapted at the same time to their intelligence so as to convince them of the truth of the Gospel. His usual audience was composed of humble and uneducated people, and yet he knew how to introduce them to the profound mystery of Christ; and he knew how to instill a consciousness of the dignity to which they were raised to become the body
 and temple
 of Christ. 


By means of an ongoing correspondence Augustine involved himself in questions of the day, answering queries that came his way. His generous availability led him not only to treat of the great questions of the time but also to interest himself in the petty daily problems of people. His replies to those who asked him about even such insignificant matters reveal his profundity and at the same time the respect he had for persons. His deep theological speculations and the multiple cares of his episcopate did not prevent him, for example, from answering a young- girl who sought his advice. Augustine wrote to her and said he could not offer her better counsel than to help her to discover the interior Master Who is Christ
. 


Augustine teaches us by example that an authentic evangelization demands, in addition to fidelity to the Word, fidelity also to the people to whom we must transmit this Word alive and intact. 


Following the example of Augustine, we are called to go out and meet men and women in their concrete situation. They have need of the Word which liberates. They need to become aware of the presence of Christ within them in His poverty
. 


The Augustinian call to ‘interiority’, “where the inexhaustible riches of Truth and of Love are welcomed”
 awakens the mystery of the human person and leads to a spirit of reflections. 


The Christ “becoming flesh” in the concrete situation of today summons us. He urges us to make Him known in an authentic and meaningful way. He came to liberate us from everything which diminishes us, and to denounce everything which oppresses us, enslaves us or limits our possibilities or our liberty. It is our task, with the help of the Spirit, to make Him come alive and grow in the heart and in the life of men and women until all reach full maturity in the same Christ
. 

Evangelization and vocations

21. An indicative, even if it is not exclusive, yardstick of measuring the efficacy with which we are influencing the lives of people is the number of vocations we are attracting and the enthusiastic perseverance of those who come to share with us their life. The Augustinian Rule is profoundly simple and clear, according to the lifestyle which Augustine chose and followed as long as he lived, that is once he discovered the fascination and power of God in his life. 


It is a way of life devoid of exaggerations: it is balanced, attentive to persons, and is concerned to nurture the love that creates community in God. It is a recipe for happiness among those who feel called to live it. Happiness is something to be communicated because it is what people most of all have need of today. If our religious life is not attracting people, this is not because it lacks content and meaning. It can still present today the simple and homely environment which the genius of Augustine, basing himself on the experience of the primitive community, created and proposed for the full realization of the gospel values. 


Augustine assures us that the absence of God is not really absence
. The difficulties of today are not a reflection on the Augustinian way of life as having become outmoded or irrelevant. On the contrary they are signs whereby God is challenging us to discover Him all the more in ourselves and reveal Him to others. He wishes to make Himself visible through our life in order to represent Himself again to the world of today and always as the Good News of joy and salvation, as power for whoever believes in the Word
. 


The diminishing number of vocations in certain areas of the world obliges us to make a critical evaluation of our way of living the Rule: 


Does it in fact allow the world to see the beauty of the ideal which the Rule proposes? 


How improve and simplify our common life so that the presence of Christ may be transparent there? 

Involvement of the People of God

22. The problem of vocations further stimulates us to be inventive in creating new ways of involving People of God in our life and in our work of evangelization. The Lord is calling us to find new and unsuspected solutions. For example, we could seek and test a way of welcoming among us those who would commit themselves for a certain period; of associating with us couples, young people and families who desire to dedicate themselves fully for a definite term to evangelization; to update the Fraternity of Secular Augustinians, to enlarge and deepen our relationship in terms of life and work with other groups who are near us and collaborate with us. God will not fail to surprise us if we open ourselves to the unexpected novelties of His grace. 


Our continuing search for meaning and our efforts to adequately respond to the demands of the People of God are closely linked to how we relate to and collaborate with the laity, whose role in the Church is now being recognized and valued. This attitude does not consist just in attempts at practical apostolic collaboration, but has profound theological roots. We share with the laity the hopes and anxieties of all humanity
 and together with them we constitute that field which Christ has come to cultivate and redeem
.


Only when there is a close two-way relationship with the laity can we open ourselves towards a future of hope, with the pledge of the Spirit given to us by the Risen Christ. 

Conclusion

23. The Intermediate General Chapter of the Conversion Year intends to issue to the whole Order an invitation and a challenge. 


The invitation is that of the Gospel, to welcome the grace of metanoia which God is always offering to us anew. Each day we are invited to enjoy a new life, a happier, fuller, freer, friendlier one; a life in which intimate communion with God, and friendship in the community become, by the strength of its simple and clear witness, evangelization. 


How can the energy of the Good News be made capable today of penetrating the conscience of men and women? 


Up to what point and how can this power of the Gospel be in a position to truly transform men and women of this century?
 


Let us verify our life together and our apostolate in the light of the Word which “is alive, effective and more cutting than any two-edged sword; it penetrates to the point of division between soul and spirit, of points and marrow; it scrutinizes the emotions and thoughts of the heart”
.

The Word never creates a threat but is always a challenge. Accepting the challenge, while it means verifying the ways and forms of the apostolate to which dedicate ourselves today, also creates greater opportunities for its survival and effectiveness. The hour for discernment and choice has arrived.


24. The challenge is that of the Word of God addressed to us in the signs of the time. Do our life and our apostolic work really make an impression on the life of people today, making the happier and more content, giving them evangelical freedom? Do they offer to the whole of society the possibilities of value, fullness and significance?


Are we really communicating Christ and His redemptive energy in a way that people today can grasp, allowing themselves to be converted so that they may experience the love, joy, liberty, peace and finally the endless life that is Christ?


Is the actual deployment of our personal truly geared to the real needs of the indigent Christ?


Does the investment of our apostolic energies yield in fact such a spiritual harvest as to justify our continued presence, and in the same proportion, in all the places where we are now working?


Are the actual forms of our apostolate really dictated by the needs of the poor Christ, or do we continue with them simply because we are accustomed to them, and find them to our liking both socially and economically?


”Each one of you expect to welcome Christ Who resides in heaven. Look at Him as He lies in the porchways, look at Him famished, frozen, poor, a pilgrim. You who are used to giving alms, do continue to do so and you too who are not accustomed to doing it... You praise the seed, good, but now make the harvest appear”
.

Are there forces other than the Gospel which condition our life and apostolate? Are we blindly programmed by social, political and economic pressures, or are we truly Augustinian, flexible and open before God, taking a long term view in the light of the Gospel, free as persons living under grace in pursuit of God and his designs?


It is high time to read attentively the signs of the times so as to discover the open wounds of a humanity in search of truth, love, solidarity and communion-in a word, its own identity.


Christ in need awaits us. Opening ourselves to Him by welcoming Him is the hope of our future: a future guaranteed by the Spirit
.


If we welcome Christ’s invitations we will discover His countenance and see Him being born and growing for the renewal of the world where He invites us and entrusts us with the work of evangelization. Christ the Redeemer will once more become transparent in our life, He whose body we are and in Whom by God’s design all things will be brought together
.


Augustine, recalling the words of Christ
, stated clearly that Mary the Mother of God was more blessed for having welcomed and kept the Word of God in her heart through faith than for having given birth to Christ in the flesh. Mary’s vocation is also ours: to welcome Christ in faith so as to give Him birth in our world
.

Appendix
Some practical suggestions for a programme

25. Presupposing the gift of grace, the only bridge that fill the gap between good intentions and their fulfillment is a programme. 


We suggest therefore some practical objectives: 

1. That during the Conversion Year each Augustinian be encouraged to take part in at least a short renewal course. 

2. That during the Conversion Year events be planned for a public and solemn renewal of vows. 

3. That with a view to more effective service and in the light of actual need, we evaluate and verify the reality of our apostolate towards the poor and the marginalised, the young and families. 

4.
That steps be taken to give life to the Secular Fraternities involving them in our apostolate. 

5.
That an evaluation of our commitment to studies and research be made, analyzing the investment of personnel and resources in this field and possibly drawing up a ratio studiorum. 

6.
That, given the importance of the Mass media as an instrument for evangelization, we evaluate our commitment in this sector. 

7.
That this message be studied attentively in house chapters and chapters of renewal. 
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